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Conceptualizing	the	Archive	Across	disciplines,	the	term	archive	refers	to	a	collection	of	historical	records,	as	well	as	the	physical	space	in	which	the	records	are	kept.		Hogan	highlights	how	the	archive	functions	as	both	noun	and	verb:	As	 a	noun,	 the	 archive	 is	both	physical	 repository,	where	materials	 are	 stored	 for	preservation	and	for	perusal,	and	reference	point,	where	the	records	are	consulted.		As	 a	 verb,	 the	 archive	 functions	 as	 a	 social	 project	 of	 history	 building	 and	 a	facilitator	for	storytelling.	(2009:199)		Records	in	an	archive	tend	to	document	the	activities	and	business	dealings	of	a	person,	family,	corporation,	association,	community,	or	nation.			In	order	for	such	records	to	make	it	into	an	archive,	however,	they	must	be	“recognized	as	having	long	term	value”	(Bastian	and	Alexander	2009:	ix).		Who	determines	what	and	who	qualifies	as	having	long-term	value?		Within	‘mainstream’	public	or	government	funded	archives	there	are		…factors	inherent	in	conventional	record	creating	and	keeping	practices	that	mean	that	some	can	afford	to	create	and	maintain	records	and	some	cannot;	that	certain	voices	 thus	will	 be	heard	 loudly	 and	 some	not	 at	 all;	 that	 certain	views	and	 ideas	about	 society	 will	 in	 turn	 be	 privileged	 and	 others	 marginalized.	 (Flinn	 et	 al.	2009:74)		Critical	archive	scholars	posit	that	alternative	or	non-traditional	archive	formations	have	emerged	as	collective	responses	to	mainstream/traditional	archiving	practices	that	have	excluded	those	on	the	margins	(Arondekar,	2005;	Flinn,	2007;	Flinn	et	al.	2009;	X	et	al.,	
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2009;	Bastian	and	Alexander,	2009).		In	cases	where	marginalized	individuals	and	communities	are	included,	they	are	“viewed	as	objects	(of	concern,	of	action,	or	surveillance)	rather	than	as	citizens	and	individual	actors	in	their	own	right”	(Flinn	et	al.	2009:73).		In	fact,	the	Lesbian	Herstory	Archives,	which	proudly	identifies	as	a	“radical	departure	from	conventional	archival	practices,”	was	created	by	its	founders	as	an	alternative	to	traditional	sites	of	history	preservation	which	filtered	lesbian	history	and	culture	through	“patriarchal	eyes,”	rendering	lesbians	as	sexual	deviants,	criminals,	or	worse,	entirely	invisible	(lesbianherstoryarchives.org/history).		As	cofounder	Joan	Nestle	recalls,	“We	were	tired	of	being	the	medical,	legal,	and	religious	other”	(1998:	227).			





archive	and	consider	new	models	of	queer	memory	and	queer	history	capable	of	recording	and	tracing	subterranean	scenes,	fly-by-night	clubs	and	fleeting	trends”	(2003:320).			From	its	earliest	days,	the	Lesbian	Herstory	Archives	has	relied	on	self-defined	lesbians	and	lesbian	communities	to	determine	what	belongs	in	the	LHA	collection.		A	narrative	description	of	the	Archives’	collections,	found	on	the	official	website,	states,	“Rather	than	limit	the	types	of	materials	we	would	accept,	we	decided	to	honor	our	communities’	sense	of	what	should	be	preserved	for	future	generations	of	lesbians”	(www.lesbianherstoryarchives.org/tourcoll).		According	the	organization’s	Statement	of	Purpose,			We	will	collect	and	preserve	any	materials	that	are	relevant	to	the	lives	and	experiences	of	Lesbians:	 books,	 magazine,	 journals,	 news	 clippings	 (from	 establishment,	 Feminist	 or	lesbian	 media),	 bibliographies,	 photos,	 historical	 information,	 tapes,	 films,	 diaries,	 oral	histories,	 poetry	 and	 prose,	 biographies,	 autobiographies,	 notices	 of	 events,	 posters,	graphics	and	other	memorabilia	(www.lesbianherstoryarchives.org/history).		This	democratic	collecting	practice	has	led	to	the	inclusion	of	some	very	interesting	items	in	the	LHA	collection.		Some	of	my	favorites,	in	no	particular	order,	include	a	set	of	pasties	worn	and	donated	by	a	lesbian-identified	exotic	dancer,	fencing	equipment,	a	fairly	large	and	imposing	dildo,	and	a	leather	motorcycle	jacket	complete	with	a	labrys1	patch.			This	certainly	represents	a	departure	from	traditional	collecting	practices	which	rely	on	individual	“experts”	with	formal	archival	training	to	locate	and	determine	the	worth	of	materials	considered	for	inclusion	in	an	archives’	collection.						 As	an	extension	of	an	archive	of	the	ephemeral,	many	archive	scholars	promote	the	inclusion	of	feeling	and	emotion	as	archiveable	records	(Cvetkovich,	2003;	Juhasz,	2006;	X	
																																																								1	The	labrys,	a	double-headed	axe,	is	a	Cretan	religious	symbol	widely	adopted	by	lesbians	and	feminists	in	the	1970’s	to	represent	independence	and	strength.			
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et	al.,	2009).				For	example,	Cvetkovich	writes	that	trauma	necessarily	demands	an	unusual	archive	that	moves	beyond	the	traditional	formulations.				…trauma	 challenges	 common	 understandings	 of	 what	 constitutes	 an	 archive.	Because	trauma	can	be	unspeakable	and	unrepresentable	and	because	it	is	marked	by	 forgetting	 and	 disassociation,	 it	 often	 seems	 to	 leave	 behind	 no	 records	 at	 all.	Trauma	puts	pressure	on	conventional	forms	of	documentation,	representation	and	commemoration,	 giving	 rise	 to	 new	 genres	 of	 expression,	 such	 as	 testimony,	 and	new	 forms	 of	 momuments,	 rituals,	 and	 performances	 that	 can	 call	 into	 being	collective	 witnesses	 and	 publics.	 	 It	 thus	 demands	 an	 unusual	 archive,	 whose	materials	 in	 pointing	 to	 trauma’s	 ephemerality,	 are	 themselves	 frequently	ephemeral.		Trauma’s	archive	incorporates	personal	memories,	letters,	and	journals.		The	memory	of	 trauma	 is	embedded	not	 just	 in	narrative	but	 in	material	artifacts,	which	can	range	from	photographs	to	objects	whose	relation	to	trauma	might	seem	arbitrary	 but	 for	 the	 fact	 that	 they	 are	 invested	 with	 emotional,	 and	 even	sentimental,	value.	(2003:7)		X	et	al.	(2009)	reiterate	the	importance	of	the	inclusion	of	art	and	performance	into	the	archive,	as	feeling	and	emotion	are	often	manifested	in	or	expressed	through	such	outlets.			Experimental	documentary	filmmaker,	Alexandra	Juhasz,	reflects	upon	her	project,	Video	
Remains,	which	utilizes	a	homemade	video	of	a	dear	friend	dying	of	AIDS-	a	video	that	invokes	and	evokes	pain,	anger,	and	indeed,	trauma.		She	calls	this	work	“queer	archive	activism,”	or	work	that	“comingles	history	and	politics	with	feelings,	feelings	of	desire,	love,	hope,	or	despair”	(2006,	326).				 Arondekar	(2005)	sees	the	inclusion	of	what	has	been	typically	deemed	“unofficial	records”	into	the	archives	as	a	positive	development.		However,	she	cautions	against	getting	caught	up	in	the	limiting	notion	of	the	archive	as	the	definitive	source	of	knowledge	about	the	past.		She	writes,		Even	 as	 the	 concept	 of	 a	 fixed	 and	 finite	 archive	 has	 come	under	 siege,	 there	 has	been	an	explosion	of	multiple/alternate	archives	that	seek	to	remedy	the	erasures	of	the	past.		Scholarship	in	South	Asia,	in	particular,	has	recast	the	colonial	archive	as	a	site	 of	 endless	 promise,	 where	 new	 records	 emerge	 daily	 and	 where	 accepted	wisdom	is	both	entrenched	and	challenged.	(2005:	11)		
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Unlikely	Partnerships?	Because	of	the	often	counter-hegemonic	reclamation	projects	of	community	archives,	the	autonomy	of	a	particular	group	building	their	archives	is	paramount.			Flinn	et	al.	write,	“…the	defining	characteristic	of	community	archives	is	the	active	participation	of	a	community	in	documenting	and	making	accessible	the	history	of	their	particular	group	and/or	locality	on	their	own	terms”	[original	emphasis]	(2009:73).		Community	archive	projects	committed	to	unearthing	subjugated	knowledge(s)	must	work	to	shift	and	subvert	existing	power-knowledge	systems	that	determine	which	narratives	are	told,	how,	and	by	whom.		Flinn	et	al.	continue:		A	 community’s	 custody	 over	 its	 archives	 and	 cultural	 heritage	means	 power	 over	what	is	to	be	preserved	and	what	is	to	be	destroyed,	how	it	is	to	be	described	and	on	what	terms	it	is	to	be	accessed.		This	allows	the	community	to	exercise	some	control	over	 its	 representation	 and	 the	 construction	 of	 its	 collective	 and	 public	memory.	(2009:83)		To	partner	with	a	mainstream	heritage	organization	or	a	state	supported	public	institution	may	feel	like,	and	actually	be,	in	many	cases,	a	detriment	to	the	goals	of	particular	community	archive	projects.		Some	community	archivists	maintain,	“you	should	not	depend	on	an	establishment	with	which	you	are	at	times	in	conflict	for	the	validation	or	your	culture	and	history”	(Flinn	et	al.	2009:80).		As	Pat	Leslie,	founder	of	the	Canadian	Women’s	Movement	Archives	contends:		To	ask	the	patriarchy	to	preserve	our	lives	for	us	is	a	suicidal	act.		We	do	not	need	to	be	researched	by	patriarchal/academic	institutions;	we	do	not	need	to	be	financially	supported	by	 governments,	 capitalist	 or	 otherwise.	 	What	we	do	need	 is	 a	 link	 to	future	 generations	 of	 feminists	 and	 lesbians	 who	 will	 have	 access	 to	 our	 lives.	(Hogan,	2009:202)		
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New	 means	 of	 communication	 have	 thus	 afforded	 otherwise	 invisible	 and	marginalized	 lesbian	 communities	 the	 means	 with	 which	 to	 re-represent	community,	 challenge	 dominant	 representations,	 highlight	 the	 importance	 of	minority	representation	itself,	and	archive	the	results	of	their	activity	and	activism.	(210)		Alternatively,	Juhasz	(2006)	using	experimental	documentary	filmmaking,	created	a	digital	archive	of	AIDS	which	consists	of	videotaped	interviews	with	persons	with	AIDS	and	their	loved	ones.		She	suggests,	“we	can	use	archival	media	to	remember,	feel	anew,	analyze,	and	educate,	ungluing	the	past	from	its	melancholic	grip,	and	instead	living	it	as	a	gift	with	others	in	the	here	and	now”	(326).		In	addition	to	being	used	in	creating	an	‘unusual	archive’	that	can	challenge	dominant	representations,	technology	is	being	utilized	by	queer	archives/archivists	to	make	more	accessible	those	multiple	histories	being	recorded	(Harvey,	2011;	Hogan,	2006).				 Queer	theorists	invested	in	archiving	LGBTQ	lives	present	a	strong	case	for	queering	the	archive.		This	entails	that	we	“oppose	not	only	the	hegemony	of	dominant	culture,	but	also	the	mainstreaming	of	gay	and	lesbian	culture”	(Halberstam,	2003:320).		For	some,	this	requires	abandoning	deeply	engrained	linear	progress	narratives	and	success	stories	(Ahmed,	2009;	Halberstam,	2003;	Mills,	2006).		Mills	argues	that	we	must		Resist	the	tendency	to	fashion	queer	history	simply	as	a	story	of	progression	from	repression	to	visibility	and	outness…for	in	presenting	LGBT	history	as	a	diachronic	tale	 of	 homophobia,	 outing,	 and	 community	 formation,	 [queer	 archives]	 have	difficulty	 confronting	 multiple	 temporalities	 of	 sex	 and	 gender	 within	 a	 single	moment-ongoing	synchronic	 tensions	within	and	across	communities	and	cultures	that	fail	to	cohere	around	the	motif	of	being	‘in’	or	‘out.’	(2006:256)		In	other	words,	queer	archives	that	subscribe	to	models	of	linear	progression	exclude	many	queer	lives	and	experiences	that	do	not	necessarily	align	with	such	models.		Both	chapters	three	and	four	address	the	tension	experienced	by	LHA	elders	as	they	resist	a	cultural	moment	where	progress	is	associated	with	the	passage	of	time,	where	each	successive	
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																																																								6	The answer is that it works nothing like an institutionalized, professionally run and maintained 
archives- a point of great pride from some, and one of immense frustration for others involved in 































































11 The wording here refers to Virginia Wolf’s 1929 feminist essay, A Room of One’s Own. 
12 In the early 1980s, GAU changed its name to the Lesbian and Gay Academic Union (LGAU) 
(Lesbian and Gay Academic Union Records, Coll2011-041, ONE National Gay & Lesbian 















































larger,	but	at	once	more	intimate.		More	members	shared	closer	ties.		 Several	 of	my	 interviewees	 locate	 the	 beginning	 of	 this	 changing	 community	 in	 the	move	to	the	archive’s	own	space	in	Brooklyn,	and	to	the	subsequent	opening	of	LHA	to	the	public.	One	interviewee	said:		Moving	created	many	big	changes	because	instead	of	us	all	being	there	on	the	same	night	we	all	started	staffing	individually.		We	needed	to	figure	out	how	to	be	a	public	place	because	in	Joan’s	we	were	not	and	 so	 after	 moving	 we	 let	 people	 in.	 	 Once	 we	 got	 the	 house	 we	 were	 considered	 a	 commercial	establishment…it’s	changed.	(M.	Wolfe,	personal	communication,	 July	25,	2013)		Minutes	from	a	1995	Coordinator’s	Meeting	indicates	that	members	of	the	committee	were	concerned	with	the	organization’s	transition	from	Joan’s	apartment	to	the	Archive’s	own	space,	and	agenda	items	for	an	upcoming	retreat	largely	focused	on	dealing	with	this	transition	(LHA,	archive	of	the	Archives,	October	18,	1995	meeting	minutes).		We	can	ascertain	that	the	Coordinating	Committee	was	able	to	successfully	navigate	the	transition,	as	the	Archives	remains	functional	to	this	day.		However,	there	was	consensus	among	the	long-time	Collective	members	that	I	interviewed	that	the	move	truly	did	change	the	organization’s	dynamics.		My	interviewees	describe	the	shifting	relationship	between	Archives	members	as	a	move	from	intimate,	personal,	and	often	sexual	relationships,	to	professional,	working	relationships.		Interestingly,	the	original	archives	members	were	very	conscious	of	how	important	that	feeling	of	home	and	family	was.		Before	moving	to	the	new	space	in	Brooklyn	the	decision	was	made	for	the	top	floor	of	the	building	to	serve	as	a	caretaker’s	apartment;	coordinators	wanted	the	archives	to	always	exist	in	someone’s	home.		It’s	important	to	note,	of	course,	that	the	difference	between	sitting	and	working	at	someone’s	kitchen	table	with	chicken	cooking	in	the	oven	and	just	knowing	that	someone	lives	two	floors	above	you	is	quite	vast.		The	latter	doesn’t	necessarily	evoke	the	same	feelings	of	intimacy.		
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	 Others	echoed	this	sense	of	a	more	disparate	community	and	expressed	their	waning	emotional	engagement	with	the	Archives,	while	still	acknowledging	their	commitment	to	the	organization	and	its	mission.		Maxine	Wolfe	said,	“There’s	a	bifurcated	sense	of	community	which	I	think	is	that	people	definitely	feel	the	commitment	to	the	Archives	but	less	of	the	people	are	friends	outside	of	the	Archives”	(personal	communication,	July	25,	2013),	which	for	some	causes	a	sense	of	being	‘stuck.’		Again,	evoking	the	metaphor	of	family,	cofounder	Deb	Edel	admitted	with	humor,	“I	just	want	to	figure	out	how	to	disengage	in	some	ways.		I	feel	like	I	created	an	institution,	it’s	like	having	a	kid	who	won’t	leave	home,	you	know?”	(personal	communication,	July	10,	2013.).		This	and	other	changes	in	the	Archives	community	present	interesting	challenges	for	the	future	of	the	organization,	a	fact	that	is	not	lost	on	those	involved.				
	 A	lessening	of	wider	community	support	for	the	projects	and	upkeep	of	the	organization,	particularly	in	terms	of	funding,	has	accompanied	the	diminishing	sense	of	community	felt	by	the	coordinators	and	others	closely	tied	to	the	Archives.		Several	years	ago,	the	coordinating	committee	sent	out	another	round	of	fundraising	letters	in	an	attempt	to	raise	money	for	an	endowment	fund	that	would	insure	the	security	of	the	Archives	indefinitely.		The	same	tactic	that	had	proven	so	successful	and	had	mobilized	lesbian	women	across	the	country	in	the	mid-eighties	fell	flat.	One	interviewee	said:		A	few	hundred	dollars.		That’s	it.		Asking	people	to	do	the	same	things:	have	house	parties,	do		 this,	do	that.		It	didn’t	have	the	same	power.		There	wasn’t	that	same	kind	of	understanding		 of		 urgency.		There	are	too	many	other	organizations	and	right	now	there’s	no	money.			 Nobody	has	any		 money.	(D.	Edel,	personal	communication,	July	10,	2013)		Others	pointed	out	that	the	lack	of	financial	support	as	well	as	lower	attendance	at	Archives	events	is	also	likely	due	to	the	sheer	volume	of	options	that	lesbians	or	queer-identified	folks	have	for	places	to	socialize	and	to	give	of	their	time	and	money.		In	the	early	
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valued	or	judged,	could	come	and	present	in	that	way”	(D.	Edel,	personal	communication,	July	10,	2013).		Beginning	in	the	mid-1980’s	this	changed,	“there	were	so	many	more	places	now	where	people	could	go.		And	so	many	more	public	places	for	people	to	read	their	work	and	show	their	work	and	do	their	work…12	million	bars	you	could	go	to	to	dance!”	(D.	Edel,	personal	communication,	July	10,	2013).			Saskia,	another	long-time	coordinator,	agrees,	highlighting	the	cultural	shift	to	greater	acceptance	in	the	mainstream:	Right	now,	you	can	go	anywhere	in	New	York	…since	there’s	all	this	acceptance,	but	you	can	be	a		 lesbian	anywhere	in	New	York	and	live	pretty	much	okay,	not	have	a	big	problem,	you	can	find	places		 to	go,	half	the	time	you	can’t	even	tell,	you	don’t	know	who’s	a	lesbian	anymore-	it	used	to	be	kind	of		 different.		(S.	Sheffer,	personal	communication,	July	26,	2013)		During	one	of	our	conversations,	Deb	wondered	what	this	new	societal	tolerance	means	for	the	Archives,		[Previously],	too	often	the	lesbianism	part	was	written	out	of	people’s	lives	that	way.	You	know,	that’s	changing.	The	number	of	times	you	can	read	now	in	the	newspaper,	so	and	so	and	their	partner…	it’s	in	the	Times	and	it’s	in	obituaries.		Even	in	small	towns	now	I	see	it.		You	know,	and	so	that’s	all	changing	and	maybe	someday	we	won’t	need	to	continue	the	archives.	(personal	communication,	July	10,	2013)	 		Similarly,	Morris	(2016)	sees	the	mainstreaming	of	LGBT	identity	reflected	in	the	media’s	shifting	representation	of	lesbians:	“For	better	or	worse,	the	stereotype	of	the	angry	radical	lesbian	marching	with	fist	raised	against	the	patriarchy	has	been	replaced	by	the	embossed	wedding	invitation	for	Megan	and	Carmen.”	She	continues,	“This	shift…	idealizes	lesbians’	participation	in	the	American	dream:	settling	down	with	a	partner,	marrying	a	beautiful	wife,	raising	children,	being	active	in	the	local	school	PTA	and	church	community.	It’s	a	wholesome,	nonthreatening	participation	in	middle-class	values	by	women	who	just	happen	to	be	gay”	(p.	20).		Morris	understands	this	as	contributing	to	the	devaluing	of	and	increasing	invisibility	of	radical	lesbian	culture,	history,	and	politics:	“Vanishing	from	this	landscape	are	the	many	large-scale	gatherings	once	typifying	dyke	subculture,	where	
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how	much	she	loved	and	appreciated	those	times	working	on	the	photo	collection	(S.	Scheffer,	personal	communication,	July	25,	2013).		This	specific	example	seems	to	represent	a	trend.		Many	interns	that	I	spoke	with	enthused	about	the	importance	of	their	interactions	with	the	first	and	second	generation	elders,	and	how	much	they	cherished	learning	from	them.		One	intern-turned-coordinator	said,		I’ve	learned	an	almost	freakish	amount	just	by	being	in	a	room	with	some	of	these	women.		I		could		 have	spent	hours	and	hours	and	hours,	hundreds	of	hours	researching	and	not	learned	just	as	much		 about	it	as	just	by	osmosis.		Max	will	come	in	one	day	and	just	tell	everybody	a	story	about	ACTUP		 and	the	Lesbian	Avengers.	(Lena,	personal	communication,	July	24,	2013)		In	addition	to	these	organic	interactions	between	interns	and	elder	coordinators,	interns	are	often	able	to	connect	with	donors	whose	collections	are	housed	at	LHA:	“The	most	fun	thing	for	me	recently	was	when	I	got	to	write	to	this	lesbian	whose	papers	I’d	processed	and	I’d	learned	so	much	about	her	and	I	could	just	be	like,	hey,	I	learned	so	much	about	you	and	about	lesbian	herstory,	thank	you!"	(Courtney,	personal	communication,	July	19,	2013).		These	are	the	kinds	of	interactions	that	might	never	happen	if	not	for	a	multigenerational	community	space	like	the	Lesbian	Herstory	Archives.		 My	research	reveals	that	third-generation	interns	are	not	the	only	ones	longing	for	and	finding	connection	to	their	queer	elders	at	the	Lesbian	Herstory	Archives.		One	visitor	in	her	early	twenties	expressed	her	desire	for	a	mentor	and	a	connection	to	the	queer	past:		I	don’t	know	any	gay	people	who	are	older	than	me…	I	desperately,	desperately	want	there	to	be,	I		 want	to	meet	my	older	gay	mentor	woman,	and	I	haven’t.		And	so	where	I	go	for	that		is	history	books.			 That	kind	of	sense	of	being	connected	to	people	like	me	in	the	past,	I	think	is	potentially	a	really		 important	thing	the	Archives	do.	(Mai,	personal	communication,	June	18,	2013)	 		Another	visitor,	Julie,	thirty-two,	thinks	back	to	the	days	when	she	first	came	out	as	a	queer	woman	and	the	loneliness	and	isolation	that	she	felt	at	that	time,	“What	I	wanted	so	badly	was	a	mentor.		Like	an	older	dyke	mentor…	I	wanted	a	dyke	mom”	(personal	communication,	August	12,	2013).		Even	folks	dropping	in	for	a	quick	day	visit	or	a	two-day	
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promise	in	big,	bold	font	that	“ALL	MATERIALS	FROM	THE	ARCHIVES	ARE	MAILED	IN	PLAIN	WRAPPERS”	(Issue	8,	1984).		Well	into	the	1990’s,	women	providing	their	contact	information	to	LHA	in	order	to	serve	as	volunteers	would	leave	their	numbers	along	with	the	annotation,	“discretion	please”	(LHA,	archive	of	the	Archives,	moving	volunteer	form).		As	Morris	(2016)	points	out,	“In	small-town	America	and	most	conservative	states,	sending	lesbian-themed	materials	to	a	home	address	threatened	women’s	jobs,	housing,	child	custody,	military	status,	professional	certification,	probation	and	prison	evaluations,	church	standing,	school	admission,	psychological	assessment,	social	workers’	reports,	and	actual	physical	safety”	(p.	132).			One	coordinator	who	has	been	with	the	Archives	since	the	early	eighties	explained	how	these	experiences	fueled	their	activism:	“It	felt	in	a	way,	much	bigger,	what	we	were	doing	then.		And	there	was	much	more	anger.		I	am	sorry	to	see	that	the	anger	has	disappeared	because	we	need	it!		We	need	it!”	(Alice,	personal	communication,	July	9,	2013).		Saskia,	another	second	generation	elder	in	the	organization	agrees,		The	need	and	the	victory	that	you	had	every	time	you	achieved	something	was	so	much	more		 intense.		I	don’t	give	a	shit	about	gay	marriage.		I	am	against	all	marriage…and	you	know,	we	think		 that	we,	because	we	can	marry	that	we	are	there,	it’s	so	not	true.		That	is	just	so	not	true!	You	know,		 and	who	on	earth	said	we	just	wanted	to	be	like	everybody	else?		I’d	rather	die!		God,	listening		 to	myself!	(laughs)	(S.	Scheffer,	Personal	Communication,	July	25,	2013).		While	such	a	stance	is	often	deemed	revisionist	nostalgia,	Morris	reminds	us,			It’s	 important	 to	 distinguish	 between	 false	 nostalgia	 for	 actual	 and	 brutal	 inequality,	 and		 nostalgia	for	creative	ways	we	risked	being	out	and	proud	in	homophobic	society.		Our	golden	days		 are	marked	by	 the	 inevitable	 separatism	 that	 stemmed	 from	being	unable	 to	 vacation	as	 a	 lesbian		 couple	anywhere	but	a	lesbian	festival	or	lesbian-owned	bed	and	breakfast;	from	being	unable	to	find		 	books	on	lesbian	lives	and	history	anywhere	but	on	the	shelves	of	an	independently	run	feminist		 	bookstore.		Shut	out	of	mainstream	institutions,	we	formed	our	own	(2016:	196).		For	 Saskia,	 the	 third	 generation,	 not	 having	 had	 the	 experience	 of	 fighting	 for	 the	 basic	right	of	visibility	and	recognition,	and	not	having	experienced	the	oppression	of	 the	past,	has	become	complacent:	comfortable	with	the	status	quo.			
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	 Despite	what	some	of	the	elders	in	the	organization	may	believe,	some	members	of	the	youngest	generation	at	the	Archives18	are	not	unaware	of	the	differences	between	their	own	and	past	generations,	and	they	don’t	necessarily	disagree	with	the	older	generations	when	it	comes	to	the	topic	of	complacency.		One	woman	in	her	late	twenties	used	the	Dyke	and	Pride	Marches	to	illustrate	the	transformation	between	the	1970’s	and	present	day.		She	explains	that	many	of	the	elders	no	longer	attend	the	marches	because	while	in	the	seventies	there	was	a	very	tangible	activist	purpose	to	the	marches,	contemporary	Pride,	even	for	her,	is	all	about	the	party	and	socializing	with	your	friends,	“Hi,	I	know	you!”	(Lena,	personal	communication,	July	24,	2013).		While	aware	of	the	deradicalized	nature	of	her	generation,	Lena	doesn’t	appear	to	be	in	a	rush	to	change	anything.		Others,	however,	are.		In	the	2004	Archives	Newsletter	a	twenty-three-year-old	intern	wrote	an	open	letter	to	others	of	her	generation	warning	them	not	to	become	complacent,		To	all	my	sisters	who	long	for	other	times,	for	other	birthdays	and	other	histories	than	the	 		 	ones	they’ve	been	given,	to	all	my	sisters	who	have	heard	the	tales	of	our	mothers	and	lovers,	who		 have	read	the	history	books	both	hidden	and	displayed,	who	have	seen	the	photographs	and	felt	their			 hearts	race	with	an	unnamed	longing	for	meaning,	for	purpose	that	great,	I	am	telling	you,	these	are		 the	times	of	great	change.		These	are	the	times	of	danger-	don’t	be	fooled.	(Issue	19,	2004)		My	many	conversations	with	those	in	the	youngest	generation,	at	least	those	involved	in	the	Archives,	reveals	that	they	are	invested	in	lesbian	and	queer	politics,	and	they	are	in	awe	of	the	women	who	have	come	before	them.		Lena,	an	intern	turned	coordinator	in	her	mid-twenties	explains:		What’s	really	changed	the	way	I	think	about	the	history	of	feminism	by	being	here	is	the	fact	 		 	that	there	are	still	people	alive	who	come	in	the	door	every	day	and	it’s	not	really	this	thing		 that	I		 can	compartmentalize	as	something	that	happened	before.	I	think	women	who	come	here	of		a		 certain	age	who	were	around	when	it	was	in	Joan’s	apartment,	there’s	a	way	in	which	they	interact																																																									18	It’s	important	to	note	that	these	young	people	affiliated	with	the	Archives	are	not	likely	representative	of	all	or	even	most	lesbian	and	queer-identified	individuals	their	age.		They	have	sought	out	contact	and	connection	with	LHA	and	hence	we	can	assume	that	they	have	some	particular	interest	in	lesbian	culture	and	history.	
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community	of	the	Archives—the	current	community	and	the	previous	community…”	(Saskia,	personal	communication,	July	26,	2013).		Saskia	goes	on	to	explain	these	not	as	different	types	of	communities,	rather	as	different	layers	of	community,	each	of	which	she	experiences	with	varying	degrees	of	belonging.		This	is	reinforced	by	another	interviewee,	a	visitor	to	the	Archives	who	struggles	to	concretely	define	community	before	settling	on	the	concept	of	layers:		I’m	just	 thinking	about	the	queers	I	know	and	if	 I	 feel	 like	I’m	actually	 in	community	with	those	queers.		And	I	don’t	necessarily	think	that	I	am…umm...so	as	I	think	I’m	redefining	for	myself	what	 community	means.	 	 If	 in	 defining	 community,	 it’s	 a	 group	 of	 people	 that	 are	interacting	on	a	regular	basis	with	a	shared	purpose	or	goal,	then	I	don’t	know	that	I	would	necessarily	 have	 a	 queer	 community.	 	 Um…so	 maybe,	 I	 don’t	 know	 if	 that	 changes	 my	definition	or	if	I’m	just	realizing	that	I	don’t	have	a	queer	community.		Because	I’m	thinking	about	 like	 how…I	 do	 feel	 community,	 so	 maybe	 there	 are	 different	 levels	 of	 community.		Maybe	 there’s	 like	 a	 broad	 community	 based	 on	 um…based	 on	 gender	 identity,	 based	 on	politics,	 or	 based	 on,	 you	 know,	 and	 then	maybe	 there’s	 close-knit	 communities	 that	 are	maybe	 more	 focused	 and…localized	 I	 guess.	 (Julie,	 personal	 communication,	 August	 12,	2013)		Here,	Julie	comes	to	the	decision	that	community	is	not	simply	either	geographic	or	relational,	but	perhaps	both.		As	these	participant	responses	suggest,	community	scholars	aren’t	alone	in	the	struggle	to	describe	community;	however,	the	concept	of	layers	provides	a	more	flexible	and	dynamic	understanding	of	community	for	those	looking	to	make	sense	of	their	own	experiences.		 	
Community	as	Unity		Identity	plays	an	important	role	in	determining	one’s	community.		That	is,	by	taking	on	a	particular	identity	one	often	also	takes	on	a	corresponding	community.		One	Archives	Collective	member	explained,		It’s	not	that	simple	as	a	common	identity,	but…I	don’t	know	quite	how	to	define	it.		For	some	people,	you	would	define	it	by	ethnic	identification	or	racial	identification,	for	some	people	it’s	by	social	identification…but	it	creates	a	kind	of	world,	small	world	within	a	larger	world.		That	to	me	is	community.	(personal	communication,	July	10,	2013)		
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Each	of	my	interviewees	indicated	belonging	to	a	lesbian	or	queer	community	of	sorts,	though	this	belonging	was	typically	complicated	in	some	way.		For	example,	one	Archives	member	argued	that	identity	alone	was	not	enough	to	constitute	community.		One	had	to	make	meaning	of	that	identity	in	relation	to	community:		Those	who	choose	an	existence	or	choose	an	identity	that	is	focused	on	one	aspect	of	themselves,	it	needs	to	permeate	deeper	than	their	singular	existence.		It	can’t	just	be	like,	oh,	I	like	pussy	so	I’m	gonna	like	wear	a	pink	bag	and	walk	in	the	streets	and	scream	it	out	loud.		I’m	going	to	connect	it	to	something	really	deep	and	larger	than	me.		It	goes	so	deep	into	me	that	it	goes	outside	of	me	and	it	spreads,	and	if	you’ve	done	the	Dyke	March	and	you	walk	and	you	turn	your	back	and	see	the	hundreds	of	women	that	are	walking	in	the	streets,	that	shit	is	magic.	(S.	Smith,	personal	communication,	July	28,	2013)		Shawnta	describes	community	here	as	a	deep	and	spiritual	connection	that	moves	beyond	basic	identity	or	place-based	affinity.		This	corresponds	to	later	community	studies	literature	that	complicated	the	place	and	meaning	formulation	of	community	to	include	social	structure	(Lee	and	Newby,	1983;	Fischer,	1982;	Driskell	and	Lyon,	2002;	Gieseking,	2013).		Here,	identity,	meaning,	and	place	come	together	to	provide	a	more	nuanced	understanding.			 		 Several	interviewees	indicated	that	identity-based	communities,	in	this	case	the	lesbian	community,	stands	in	for	typical	kinship	based	communities:			Gay	people	have	a	hard	time	keeping,	or	you	know,	have	this	process	of	forming	community	in	different	ways	 from	other	people.	 	Because	we’re	generally	different	 from	our	 families,	you	know.	We’re	the	queers;	we	break	from	our	families	so	we	don’t	have	a	family	history	to	connect	to,	or	a	family	legacy.		Many	times,	our	queerness	forces	us	to	lose	connection	with	our	ethnic	and	regional	roots.		So,	in	a	lot	of	ways,	queer	community	or	queer	identities	can	disrupt	 other	 sorts	 of	 communities.	 (P.	 Thistlethwaite	 personal	 communication,	 July	 24,	2013)		While	Polly	recognizes	the	disruptive	potential	of	lesbian	or	queer	community	as	it	stands	in	for	familial	community,	Shawnta	highlights	the	unifying	potential	of	lesbian	community:	Without	 a	 history…people	 have	 called	 the	 women	 here	 their	 ancestors,	 and	 then	 that’s	interesting	 to	 me	 because	 in	 my	 understanding	 of	 ancestral	 community,	 it’s	 really	 a	bloodline	 thing,	 but	 people	 have	 turned	 past	 lesbians	 into	 their	 own	 ancestors,	 and	 I	
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thought,	 that’s	 brilliant!	 	 Because	 we	 are	 all	 one,	 we	 are	 all	 connected	 anyhow,	 and	 yes,	these	are	the	women	who	came	before	us,	who’ve	done	these	acts	of	strength.	I	mean,	if	you	really	dig	deeper,	you	get	the	sense	of	really	what	community	is	and	how	it	permeates	in	the	walls	of	this	room,	you	know?	(S.	Smith	personal	communication,	July	28,	2013)		For	Shawnta,	the	lesbian	community	serves	as	a	powerful	unifying	force	that	empowers	those	who	belong.		The	Lesbian	Herstory	Archives	were	created	and	continue	to	exist	because	of	a	presumption	of	this	collectivity	called	the	lesbian	community.	We	see	the	deployment	of	this	in	newsletters,	public	relations	materials	and	in	fundraising	campaigns	for	the	Archives.		An	article	reproduced	in	a	1979	Archives	newsletter	states,	“The	Lesbian	Herstory	Archives	are	committed	to	making	all	this	priceless	material	available	to	every	lesbian	who	wants	to	use	it.		Thus,	the	lives	of	women	who	lived	in	different	eras	or	cities	or	nations	may	touch	each	other.		Individual	lesbians	and	lesbian	communities	need	never	be	fragmented	or	isolated	again”	(Lesbian	Herstory	Archive	Newsletter,	no.	5,	1979).		This	collective	identity	is	often	celebrated	in	Archives	materials:	“This	summer	brought	a	feeling	of	universal	lesbian	power—women	united	in	the	celebration	and	adventure	of	pursuing	our	identity”	(Lesbian	Herstory	Archive	Newsletter,	no.	7,	1981).	It	is	also	used	to	mobilize	fundraising	campaigns:	“The	national	and	international	Lesbian	Community	are	our	people,	and	we	are	making	a	people’s	appeal”	(Lesbian	Herstory	Archive	Newsletter,	no.	9,	1986).		The	rhetoric	of	community	was	and	continues	to	be	used	deliberately	and	strategically	by	the	Lesbian	Herstory	Archives.		In	my	archival	research,	I	came	across	multiple	drafts	of	the	same	fundraising	letters	with	each	subsequent	draft	revealing	slight	changes	that	work	towards	the	perfect,	most	powerful,	language.		These	campaigns,	particularly	the	early	ones,	worked!		They	worked	so	well	that	the	organization	was	able	to	pay	off	the	mortgage	on	a	Brooklyn	brownstone	in	less	than	four	years.	Generally,	simple	
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rhetoric,	no	matter	how	powerful,	is	not	enough	to	mobilize	people.		Using	the	language	of	community	and	appealing	to	folks’	sense	of	belonging	to	a	community	is	often	not	enough.	In	the	case	of	LHA,	it	had	to	be	received	and	felt	by	the	intended	audiences—lesbians	throughout	the	United	States	and	all	over	the	world.		The	question	remains,	how	were	lesbians	so	geographically	and	culturally	distant	from	Brooklyn,	New	York	able	to	identify	with	the	goals	and	aims	of	LHA	so	strongly	that	they	were	willing	to	send	their	money,	their	personal	treasures	and	lifelong	secrets	to	the	Archives?			In	an	early	attempt	to	understand	the	phenomenon	of	experiencing	a	sense	of	community,	McMillan	and	Chavis	outline	four	elements	that	must	be	present	in	order	to	provide	one	with	a	sense	of	community,	one	of	which	is	the	fulfillment	of	needs.		My	own	research	on	the	LHA	points	to	the	organization’s	success	in	fulfilling	two	very	important	needs	for	those	identifying	as	lesbians:	it	provided	a	sense	of	membership	and	belonging,	and	therefore	provided	individuals	with	a	sense	of	security.		One	woman	wrote	in	saying,	“The	existence	of	the	Archives	tells	me	that	in	spite	of	every	persecution	the	straight	world	can	direct	at	us,	we	Lesbians	are	going	to	survive	and	be	okay	because	we	love	each	other	far	more	than	they	will	ever	hate	us”	(Lesbian	Herstory	Archive	Newsletter,	no.	15,	1995).		In	this	case,	community	is	a	means	of	survival,	a	sentiment	echoed	by	several	of	the	older	members	of	the	Archives	that	I	interviewed.		Judith	explains:	We	were	so	hard-hit.		We	had	to	fight	so	hard,	you	know,	to	get	the	little	space	that		 we	needed…space	being	physical	 space,	mental	 space,	 time,	money,	 facilities.	We	had	 to,	 as	 a	community,	fight	for	every	single	bit	of	space.		(personal	communication,	August	7,	2013).		Another	 long-time	 Archives	 Coordinator	 directly	 linked	 the	 existence	 of	 community	 to	survival:		People	always	ask	what	community	is	and	it’s	really	hard	to	explain,	but	here’s	what	I	can	say:	before	 there	were	out	 lesbians	 there	were	many	more	 suicides	 in	East	Lansing.	 	 You	
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Community	as	Fluid		Inevitably,	in	my	conversations	with	LHA	coordinators,	volunteers,	interns,	and	visitors,	questions	of	naming	and	shifting	identities	would	arise	and	further	complicate	an	interviewee’s	attempt	to	clearly	define	and	characterize	community.		One	visitor	to	the	Archives	spoke	to	this:		We	can’t	say	same	sex,	you	know?	Because	there’s	really	no	such	thing.		Now	we’re	like,	oh,	because	all	 this	post-modernism,	right?	So	we’re	 like	breaking	down	all	 the	 identities	and	we’re	 breaking	 down	 the	 definitions	 and	 we’re	 breaking	 down	 all	 the	 sexualities	 and	making	 everything	 fluid	 and	messy.	 And	 how	do	 you	 have	 community	 around	 something	that’s	so	chaotic?	That’s	not	cohesive?	(Julie,	personal	communication,	August	12,	2013)		Similarly,	one	coordinator	alluded	to	the	complexity,	and	perhaps	inconsequentiality,	of	terminology	stating,	“whether	you	want	to	use	queer	or	you	want	to	use	lesbian	or	same	gender	loving	woman,	whatever	the	terms	are,	you	know,	it’s	so	amorphous	at	this	point”	(S.	Smith,	personal	communication,	July	28,	2013).			These	conversations	raise	a	question	about	terminology—questions	like,	can	we	really	use	these	terms	interchangeably	as	that	runs	the	risk	of	collapsing	real	material	differences?	And	this	further	leads	to	the	problem	of	defining	and	describing	a	community	that	they	cannot	name.		This	also	raises	questions	about	what	materials	documenting	which	communities	belong	in	the	Lesbian	Herstory	Archives.		When	discussing	the	inclusion	of	materials	related	to	transgender	individuals,	one	founding	member	insists,	“It’s	a	different	
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archive”	(D.	Edel,	personal	communication,	July	10,	2013).		Despite	her	belief	that	trans	lives	belong	in	a	different	archive,	Deb	recognizes	the	fluidity	of	identity	noting	that	there	will	be	crossover:	“It’s	a	different	archive,	but	it	doesn’t	mean	we	don’t	also	try	to	collect	some	of	that	history.		Because	it’s	so	unclear.		And	there’s	such	fluidity	that	if	we	limited	stuff	now	we	would	be	screwing	up	the	future”	(personal	communication,	July	10,	2013).		While	looking	to	the	future,	Deb	also	acknowledges	the	past:	“We	have	letters	and	papers	and	support	from	men	who	were	lesbian	separatists	and	now	are	trans	men…They	understand	that	the	archives	is	not	for	them	now,	okay?”	(personal	communication,	July	10,	2013).		This	part	of	the	interview	with	Deb	was	not	without	long	pauses,	heavy	sighs,	and	re-articulations.		This	is	not	an	easy	topic	and	there	is	no	simple	answer.		Such	conversations	were	common	during	my	fieldwork	at	the	Archives,	and	they	speak	to	a	larger	question:	How	do	we	speak	of	identity-based	community	when	identity	itself	may	shift,	evolve,	or	change	entirely?		
Community	as	Fractured	When	asked	to	define	community	Shawnta	did	not	conjure	up	an	image	of	a	utopian	entity	characterized	by	“unity,	communion	and	purity,”	an	inaccurate	if	not	painfully	common	characterization	of	community	according	to	Joseph	(2002:	xix).		Instead,	Shawnta	paints	for	us	a	picture	of	community	using	the	metaphor	of	a	disabled	body.			When	I	think	of	the	lesbian	community,	I	think	of	disjointed,	broken.		I	think	of	a	body	with	many	disabilities,	you	know,	or	many	abilities.	 	Or	just	like,	 it’s	connected;	there	are	joints	there.		They	work,	but	they	don’t	necessarily,	they’re	not	placed	in	the	right	way.		I	feel	the	brokenness	of	the	Lesbian	community.	(S.	Smith,	personal	communication,	July	28,	2013)		 In	the	article	Time,	Temporality	and	the	Dynamics	of	Community,	Kenyon	argues	that	“community	can	be	distinguished	both	by	unity	and/or	fragmentation	and	difference,”	and	that	it	is	only	when	we	attempt	to	classify	community	as	unchanging	and	“harmonious	
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entities	that	will	fit	into	geographical,	social	or	identity	categories”	that	they	become	useless	as	a	conceptual	tool	(2000,	23).		Much	like	Kenyon,	Shawnta	does	not	believe	fragmentation	and	dissent	to	be	the	end	to	community,	but	instead	she	sees	it	as	productive	and	essential	to	successful	identification	with	a	community:		That’s	 almost	 like	 part	 of	 the	 definition,	 is	 always	 being	 critical	 of	 the	 community	 and	redefining	 it	 and	 maybe	 reevaluating	 it	 or	 reclaiming	 it,	 but	 always	 questioning	 its	existence.		Always	choosing	to	be	a	part	of	it	or	outside	of	it,	but	having	to	define	it	so	you	can	make	a	choice.		Even	if	you	choose	to	be	outside	of	it,	you’re	still	part	of	it	because	part	of	it	is	wanting	to	be	outside	of	it.		(personal	communication,	July	28,	2013		While	Shawnta’s	description	of	the	fractured	community	ultimately	remains	positive	seeing	such	disjointedness	as	functional,	for	Julie	such	a	lack	of	common	experience	and	understanding	becomes	dysfunctional	and	can	serve	as	a	barrier	to	experiencing	community:	There	are	these	queers	that	sort	of	hate	themselves	and	are	trying	to	be	cured	and	there	are	the	 queer	 Christians	 and	 the	 queer	 Buddhists,	 and	 the	 queer	 Muslims,	 and	 the	 queer	democrats,	and	the	queer	progressives,	and	the	queer	anarchists,	you	know,	 like	we	don’t	really	have	a	broader	queer	community	anymore.	 	Because	now	we	are	able	to	have	other	identities-	 it	 used	 to	 be	 like	 you	 could	 just	 be	 queer.	 	 Before	 people	 started	 recognizing	intersectionality	 it	was	 just	 all	 about	 like,	we’re	queer	 and	 so	we	have	 to	be	queer	 above	anything	 else.	 	 And	 now	 there’s	 all	 kinds	 of	 break-away	 sort	 of	 communities	 and	 all	 this	intersectionality	is	happening	and	so	now	it	feels	like	how	can	we	even	have;	how	can	you	have	a	unified	community	when	there’s	really	not	much	to	unify	on	except	for	the	fact	that	we	like	to	fuck	the	same	sex.		And	there	you	get	even	more,	you	know,	complicated	because	of	gender	identity.		(Julie,	personal	communication,	August	12,	2013)		Here,	Julie	makes	the	argument	that	identity	politics	as	usual	have	no	place	in	a	culture	where	queerness	is	no	longer	a	master	status	and	intersectionality	is	recognized.		For	Julie,	there	is	no	such	thing	as	“the	queer	community,”	or	“the	LGBTQ	community”.	While	the	dominant	narrative	put	forth	by	the	Lesbian	Herstory	Archives	stresses	sameness	and	unity,	divisions	within	the	Lesbian	Community	were	alluded	to	in	a	few	later	newsletter	articles.		One	article	about	the	25th	Anniversary	Gala	for	the	Archives	refers	to	a	performance	“that	served	to	pull	us	all	together	and	weave	something	coherent	out	of	this	
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disparate	lesbian	community	that	comes	together	in	the	Archives	and	came	together	that	night	at	the	Gala”	(The	Lesbian	Herstory	Archive	Newsletter,	no.	18,	2001).		Most	of	these	references	to	a	fractured	community	come	later	in	the	history	of	the	organization	reflecting	broader	critiques	of	identity	politics	taking	center	stage	in	activist	and	intellectual	circles	the	1980s	and	1990s	(hooks,	1984;	Crenshaw,	1991;	Berstein,	2005).			While	the	Lesbian	Herstory	Archives	are,	no	doubt,	community	archives,	the	question	may	arise,	whose	community	archives?		Who	participates	in	the	day	to	day	running	of	the	Archives?		Whose	time	and	money	keep	the	organization	afloat?	Whose	lives	and	memories	are	housed	within	the	Archives	holdings?		Who	calls	the	space	“home”?		While	the	rhetoric	in	Archives’	publicity	materials	point	to	“the	existence	of	a	knowable	and	known	lesbian	community,”	it	is	necessary	to	examine	how	this	theoretical	lesbian	community	does	or	does	not	reflect	reality	(Joseph,	xiv).		In	the	following	pages	questions	of	inclusion,	exclusion,	and	ultimately,	who	bears	responsibility	for	representation	at	and	in	the	Archives,	will	be	taken	up.			
The	Lesbian	Herstory	Archives	Community		 A	community,	at	once	geographical	and	relational,	coalesces	around	the	Lesbian	Herstory	Archives.		One	Archives	Coordinator	explains:		Yes,	the	lesbians	at	LHA	are	my	community…I	get	invited	to	their	personal	and	community	gatherings…I’ve	also,	as	a	librarian,	found	it	very	rewarding	to	have	personal	relationships	with	the	coordinators	as	it	has	been	beneficial	to	my	career.		Maxine	invites	me	to	her	house	once	 a	 year	 for	Dyke	Dinner	 and	 then	we	 always	plan	 a	 lunch	of	 some	 sort.	 	Desiree	has	been	my	 shoulder	during	a	break-up	one	 too	many	 times;	Paula	has	 come	 to	my	 cabaret.		Leni	 and	 I	 have	 exchanged	 information	 on	 publishing,	 Saskia	 and	 I	 have	 long	 phone	conversations	and	flirt.		Rachel	and	AmyBeth	and	I	cross	paths	at	the	CUNY	Graduate	Center	and	are	always	excited	to	see	each	other	and	to	talk	for	long	periods	of	time.		And	I	have	a	huge	crush	on	one	of	the	other	coordinators	that	isn’t	here	anymore,	Flavia.		And	then	Alexis	and	I	are	a	power	team	this	past	year…	(S.	Smith,	personal	communication,	July	28,	2013)		
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Building	a	Community	Archives	For	the	founders	and	other	members	of	the	Lesbian	Herstory	Archives,	building	community	and	building	Archives’	holdings	that	reflect	that	community	are	joint	goals.		This	is	an	organization	that	“prides	itself	on	being	a	community-based	organization,	one	that	shapes	and	reflects	that	community”	(P.	Thistlethwaite,	personal	communication,	July	24,	2013).		One	obvious	tactic	used	to	build	an	Archives	that	reflected	the	community	was	to	elicit	the	help	of	the	community	itself.		Powerful	pleas	for	individual	and	organization	contributions	to	the	Archives’	holdings	are	present	in	nearly	every	newsletter	issued.		An	article	written	by	founder	Joan	Nestle	and	reproduced	in	a	1979	newsletter	makes	the	case:		We	ask	every	Lesbian	woman	to	participate	in	weaving	this	tapestry	of	Lesbian	life.		We	ask	for	a	sign:	a	 letter,	a	drawing,	a	photograph,	a	voice,	a	song	 in	all	 the	 languages	we	speak.		The	women	 in	 the	Archives	collective	have	undertaken	 the	responsibility	of	collecting	 the	published	material	 but	we	 know	 the	 vast	 greater	 power	 of	 the	waiting	words,	 the	 voices	who	think	they	have	nothing	to	say	and	yet	live	the	strength	and	beauty	of	our	culture	every	day.		We	ask	for	moments	of	self-cherishing.	(Newsletter	no.	5,	1979)		A	flyer	widely	distributed	and	reproduced	in	another	newsletter	specifically	targets	Lesbian	organizations	nationwide:	“We	are	very	concerned	that	the	Archives	represent	all	women	in	the	Lesbian	community,	that	the	future	has	as	full	a	portrait	of	who	we	were	as	possible.		To	achieve	this,	we	need	the	help	of	all	organizations	in	the	Lesbian	community.”		A	list	of	five	suggestions	for	organizations	follows	this	appeal,	and	the	flyer	concludes	with	the	following:	“Our	goal	is	to	end	invisibility-please	help”	(Newsletter	no.	6,	1980).			
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	 The	LHA	also	seeks	to	fully	represent	“the	Lesbian	community”	by	avoiding	placing	limits	on	what	will	be	accepted	and	included	within	the	Archives.		A	long-time	Archives	coordinator	emphasized	this	explaining,		Everybody	 has	 a	 right	 to	 their	 own	history	 and	 so,	 you	 know,	 you	 don’t	 keep	 people	 out	because	they	don’t	fit	your,	you	know,	profile.	 	Like,	for	instance,	there	was	a	period	when	there	were	 loads	of	 archives	 around	 the	world,	 lesbian	archives,	 that	wouldn’t	 let	 in	pro-porn	women	or	S&M	women	or	whatever	and	we	just	never	took	that	stance.		The	stance	we	took	was	exactly	the	opposite.		Everybody	has	the	right	to	their	history.	(M.	Wolfe,	personal	communication,	July	25,	2013)		This	position	is	underscored	in	a	1981	newsletter	containing	a	bibliography	on	sexuality.		An	introduction	to	the	bibliography	highlights	the	importance	of	not	censoring	history.		The	writer	alludes	to	the	sex	war	debates	around	pornography	and	S&M	taking	place	in	the	wider	lesbian	community	at	the	time	and	asks	that	“judgments	not	be	transformed	into	history.”	The	author	calls	for	lesbians	to	“take	courageous	steps	in	sharing	sexual	lives	with	the	archives	in	the	form	of	statements,	photographs,	letters	on	tapes”	(Newsletter	no.	7,	1981).				 Another	coordinator	highlights	the	breadth	of	the	Archives	holdings	by	stating,	“We	keep	material	that’s	about	people	that	are	our	enemies,	and	we	keep	material	about	women	that	people	don’t	like	because	they	were	Nazis	or	because	they	were	right-wingers	or	something…somebody	should	know	that	there	are	right	wing	lesbians”	(M.	Wolfe,	personal	communication,	July	25,	2013),	while	yet	another	insists,	“We	do	not	discriminate,	not	knowingly,	you	know,	On	Our	Backs	next	to	Off	our	Backs,	my	favorite	example”	(S.	Smith,	personal	communication,	July	26,	2013).		This	felt	imperative	to	collect	and	represent	the	community	without	judgment	or	discrimination	is	best	expressed	by	co-founder	Deb	Edel:		I	think	the	mission	is	to	make	sure	that	we	are	collecting	the	most	diverse	representation	of	lesbian	life	as	we	know	it	historically	and	presently.		To	preserve	it	the	best	way	we	can	so	that	 women	 now,	 lesbians	 now	 and	 lesbians	 in	 the	 future,	 will	 have	 a	 really	 broad	
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representation	 of	 who	 lesbians	 were.	 	 If	 we	 leave	 it	 up	 to	 traditional	 historians	 and	traditional	researchers	in	the	straight	world,	we	will	be	a	white,	classist	group.		That’s	who	we	will	be	seen	as.		(personal	communication,	July	10,	2013)		Though	examples	from	interviews	and	newsletters	point	to	the	personal	and	organizational	commitment	to	an	archive	that	represents	the	diversity	of	lesbian	life,	recognizing	identity	and	community	as	fluid	and	fractured,	one	might	wonder	how	this	notional	commitment	translates	to	everyday	practices	within	the	Archives.		The	next	section	of	this	chapter	explores	the	extent	to	which	LHA	has	been	successful	in	meeting	these	ambitious	goals.	
Social	Class	in	the	Archives		 The	Lesbian	Herstory	Archives	were	founded	on	the	principal	that	all	lesbians,	regardless	of	social	class	or	education	level,	must	have	access	to	the	archives.		For	this	reason,	it	has	always	been	strongly	held	that	the	archives	must	remain	independent	and	in	the	hands	of	the	Lesbian	Community.		The	founders	and	early	coordinators	of	the	Archives	witnessed	so	many	grassroots	community	archives	became	unsustainable	and	were	subsumed	by	universities	and	government	organizations.	Worried	about	their	own	archives	since	such	co-optation	of	archives	would	result	in	the	materials	becoming	inaccessible	to	those	whose	lives	they	documented,	the	Archives	governing	board	vowed	that	this	must	never	be	the	fate	of	the	LHA	materials.		In	a	1979	Archives	Newsletter,	Joan	Nestle	wrote,	“Our	Archives	must	never	be	for	sale;	it	must	never	be	housed	in	an	institution	created	by	those	who	exiled	us	from	generational	continuity;	it	must	be	accessible	to	all	Lesbian	women;	it	must	show	its	dedication	to	denying	the	rule	of	racism	and	classism	as	separators	of	Lesbian	women”	(No.	5,	1979).				 To	create	and	maintain	an	Archives	independent	of	university	or	government	support	requires	a	great	deal	of	capital,	and	the	Archives	coordinators	were	faced	with	the	
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task	of	raising	those	funds.		Fundraising	experts	consulting	with	the	Coordinators	suggested	that	the	LHA	go	after	wealthy	donors	and	provide	incentives	in	the	form	of	naming	rights	or	exclusive,	star-studded	galas.				They	always	come	to	us	with	a	model	that	not-for-profits	use	that	is	just	not	us.		VIP	events,	events	where	certain	people	pay	more	money	than	others.		One	group	of	people—very	well	meaning—thought	 we	 should	 sell	 shelves.	 	 And	 they	 would	 have	 your	 name	 on	 it,	 you	know?		We	would	always	respond	with,	what	about	all	the	people	who	volunteer	and	don’t	have	 any	 money	 but	 have	 kept	 us	 going	 for	 all	 of	 these	 years?!	 	 (M.	 Wolfe,	 personal	communication,	July	25,	2013)			Another	coordinator	elaborated:	“We’re	very	conscious	of	class	and	so	we’ve	always	said	we	would	not	do	naming	rights…for	some	people	writing	a	check	for	a	thousand	dollars	is	easy,	and	for	some	people	writing	a	check	for	five	dollars	is	hard”	(D.	Edel,	personal	communication,	July	10,	2013).		Avoiding	this	kind	of	fundraising	strategy	may	have	hurt	the	organization’s	financial	bottom	line,	but	it	remained	true	to	LHA’s	commitment	to	accessibility	for	all	Lesbians	regardless	of	class	or	education.			Another	way	the	LHA	maintains	this	commitment	to	accessibility	is	through	their	sliding	scale	policy	for	all	events	and	services.		This	policy	is	laid	out	in	an	early	newsletter:	“The	Archives	has	never	and	never	will	charge	a	fee	for	information	use;	and	all	our	events	are	more	if/less	if	(a	wonderful	Lesbian	feminist	tradition)”19	(Lesbian	Herstory	Archives	Newsletter,	no.	9,	1986).		This	policy	extends	to	include	any	and	all	events	co-sponsored	by	the	organization.			I	asked	each	of	my	interviewees	how	this	commitment	to	class-consciousness	translated	onto	the	day-to-day	operation	of	the	Archives,	and	whether	the	Archives	were	
																																																								19	This	refers	to	a	sliding	scale	fee	model	popular	among	feminist	organizations	in	the	1970’s	and	1980’s.		
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“I	find	it	so	difficult	to	talk	about	this	stuff”	–White	Archives	Coordinator	According	to	my	interview	data,	while	there	is	currently	a	strong	presence	of	women	of	color,	specifically	black	women21,	on	the	Archives	Coordinating	Committee,	interns,	volunteers,	and	visitors	to	the	Archives	are	mostly	white.		Shawnta,	a	black	Archives	Coordinator	who	has	devoted	years	to	organizing	black	lesbians	around	the	LHA	Collection,	attributes	this	to	what	she	calls	the	invisibility	myth:			Since	 I’ve	been	here	there’s	been	a	 lot	of	reticence	 from…	I	do	a	 lot	of	women	of	color,	or	queer	women	of	color,	organizing	and	theater	work	and	performance	and	so	I	know	a	lot	of	people	 in	 the	 community	 and	 there’s	 this	 assumption	 that	 there	 are	 no	 black	 lesbians	 in	history,	there’s	no	black	lesbians	in	the	Lesbian	Herstory	Archives.		That	frustrates	me!		And	even	 researchers	 who	 come	 here,	 they	 come	 here	 under	 the	 guise	 of,	 “well	 since	 black	lesbians	don’t	exist	I	want	to	do	this	underground	research,”	and	I	am	constantly	dispelling	that	 invisibility	 myth	 of	 black	 lesbians	 throughout	 lesbian	 herstory.	 (S.	 Smith,	 personal	communication,	July	28,	2013)		Shawnta	calls	this	narrative	of	black	lesbian	invisibility	a	myth	because	she	knows	that	there	have	been	black	lesbians	throughout	history,	and	she	has	her	research	as	evidence.			 	During	a	planning	meeting	for	a	CUNY	Center	for	Lesbian	and	Gay	Studies	conference	called	“In	Amerika	They	Call	Us	Dykes:	Lesbian	Lives	in	the	70s,”	a	committee	member	inferred	that	there	were	no	black	lesbians	active	at	the	time.	Others	sitting	around	the	table	concurred,	and	certainly,	no	one	disagreed.		Shawnta	was	shocked:		
																																																								21	Of	note	is	the	slippage	that	takes	place	between	notions	of	race	and	blackness	in	this	section.		While	my	interview	questions	often	inquire	broadly	about	“women	of	color,”	the	interview	participant	responds	specifically	in	relation	to	black	women.		My	overlooking	this	during	interviews	prevented	me	from	asking	more	pointed	questions	about	racial	inclusion	that	move	beyond	a	dichotomous	understanding	of	race.		
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I	 felt	 very	 like,	 tense,	 because	 I	was	 like	 “oh	 so	 there	 should	 be	 no	 black	 lesbians	 in	 this	conference?	So	maybe	I	should	just	go…I’m	going	to	do	all	this	work	there’s	not	going	to	be	any	black	lesbians	here?	Fuck	that!”		That	was	sort	of	the	start	of	the	invisibility	mantra	for	me,	 or	 when	 I	 identified	 its	 source	 in	 some	 ways	 so	 I	 was	 like,	 alright,	 there	 has	 to	 be	someone.	(personal	communication,	July	28,	2013)		Unsure	of	what	she	would	find	but	knowing	that	she	had	to	try,	Shawnta	took	to	the	general	subject	files	at	the	Lesbian	Herstory	Archives	in	an	attempt	to	dispel	this	myth.			Overwhelmed	at	the	incredible	amount	of	information	she	found	without	much	effort	at	all,	Shawnta	set	out	to	create	a	record	of	these	accomplishments.		The	Black	Lesbians	in	the	70s	
Zine,22	a	chronological	account	of	the	incredible	lives	and	activism	of	black	lesbians	during	the	nineteen	seventies,	was	born.		While	Shawnta’s	(re)discovery	of	the	rich	history	of	Black	lesbians	in	the	1970’s	may	successfully	counter	the	idea	that	there	were	no	Black	lesbians	active	during	this	time,	having	often	experienced	such	erasure	by	white	lesbians,	some	Black	lesbians	have	been	reluctant	to	become	involved	in	predominantly	white	organizations.		Shawnta	explains:	Even	when	I	was	here	interviewing	the	women	of	Salsa	Soul	who,	they	put	out	their	call	to	women	 in	 1976	 as	 the	 first	 Third	World	Women,	 African	Ancestral	 Lesbian	 organization,	they	still	walk	with	the	mantra	“We	are	not	at	the	table.”	And	they’ve	been	saying	that	and	they’ve	been	producing	that.	 	 I	 talked	to	them	about	that	and	they	were	like,	“yeah	CLAGS	had	 a	 conference	 in	 2010	 and	 there	were	 no	Black	 Lesbians”	 and	 I	was	 like,	 “hey!	Dude!	(waves	hand)	Seriously?	Seriously?!?!”	(personal	communication,	July	28,	2013)		According	to	Shawnta,	this	invisibility	narrative	that	is	reproduced	by	women	of	color	organizations	breeds	“a	strong	aversion	to	the	principles	of	the	Archives”	and	deters	women	of	color	from	attending	Archives	events	or	becoming	involved	with	the	organization	in	other	ways.		Shawnta	speaks	to	the	personal	trial	of	being	heavily	involved	in	an	organization	that	does	not	attract	a	large	number	of	other	black	women	her	age:		
																																																								22	Black	Lesbians	in	the	70s	Zine	has	been	incredibly	successful	and	widely	distributed	with	all	proceeds	from	sales	going	to	the	Lesbian	Herstory	Archives.		
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Herstory	Archives’	holdings	reflect	racially	and	otherwise	diverse	lesbian	communities?		Shawnta	strongly	believes	that	the	responsibility	lies	within	individuals	themselves.			If	they	want	to	say	they’re	at	the	table,	they	have	to	put	themselves	at	the	table,	and	part	of	that	is	as	simple	as	putting	your	stuff	at	the	Archives.		And	allowing	it	to	be	found.		And	not	sitting	at	home	saying,	I	don’t	exist.		And	so,	I	mean,	I	say	here’s	how	you	start:	What	do	you	want	to	archive?	What	is	the	stuff	that	you	want	to	give?	(personal	communication,	July	28,	2013)		Shawnta	adds,	“Understand	that	all	things	are	created	by	people	and	that	all	things	are	subjective	and	some	things	get	put	on	the	table	and	some	don’t.		The	only	reason	why	these	people	are	here	(gestures	around	the	room)	is	because	they	put	themselves	in	the	Archives”	(personal	communication,	July	28,	2013).				 The	imperative	to	self-archive,	or	to	be	one’s	own	archivist	by	organizing	and	preserving	one’s	own	materials	is	a	frequent	subject	of	articles	appearing	in	the	Lesbian	Herstory	Archives	Newsletter,	dating	back	to	the	early	issues	published	in	the	late	1970s.		As	more	and	more	librarians	and	archivists	became	involved	with	the	LHA,	the	tone	of	the	articles	became	more	urgent	and	they	started	including	detailed	instructions	on	“Preserving	Your	Papers,”	or	“being	the	archivist	of	your	own	collection”	(Newsletters,	no.	8	and	12).		One	particularly	powerful	article	on	the	topic	published	in	a	1999	newsletter	recapped	a	conference	keynote	speech	given	by	founder,	publisher,	and	editor	of	Firebrand	Books,	Nancy	Bereano:	She	addressed	the	issue	of	how	being	a	lesbian	is	not	culturally	chic,	due	to	media	coverage.		We	 frequently	 see	 two	 model-like	 women	 labeled	 “lesbians”	 on	 a	 magazine	 cover	 with	makeup,	long	hair,	and	long	nails	(ouch!),	kissing.		We	watch	talk	shows	and	sitcoms	about	“who	we	are.”	Bereano	warned	us	not	to	embrace	this	media	image	that	is	created	by	them	and	then	fed	back	to	us.		She	also	cautioned	us	not	to	fall	into	the	trap	of	trying	to	live	up	to	their	imaginary	lesbian.	 	You	and	I	can	stop	these	false	presentations	and	create	authentic	lesbian	 herstory!	 We	 can	 start	 by	 learning	 to	 value	 ourselves	 through	 our	 lifes’	 works.	(Lesbian	Herstory	Archives	Newsletter	no.	17)		
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The	author	of	the	article	goes	on	to	make	a	case	for	individual	lesbians	preserving	their	papers	and	belongings	in	order	to	reject	false	images	of	lesbians	and	to	fully	represent	authentic	lesbian	communities.		This	article	is	powerful	because	the	author	implicates	each	and	every	lesbian	woman	suggesting	that	Nancy	Bereano,	a	rock	star	in	the	lesbian	feminist	community	at	the	time,	is	calling	on	them	to	reclaim	and	rewrite	their	stories.				 Fast	forward	fourteen	years	to	the	LHA	dining	room	where	I	sit	speaking	with	Shawnta	and	the	impassioned	call	for	each	lesbian	to	take	responsibility	and	to	set	her	own	place	at	the	table	continues	to	linger.		I	 think	within	 the	queer	 community	 that’s	 super	 important	 to	dispel	 the	 invisibility	myth	within	our	own	communities	and	the	invisibility	myth	within	the	world.		We	have	to	define	who	we	are;	we	have	 to	put	our	stuff	on	 the	 table.	 	We	have	 to	name	 it,	 classify	 it,	 call	 it,	package	it,	preserve	it,	keep	it,	you	know?		And	I	think	that	is	an	obligation.		It’s	a	right.	 	A	birthright.		We	have	to	do	it,	you	know?	(personal	communication,	July	28,	2013)		Shawnta	proceeds	to	give	me	an	alternative	example	of	how	she	personally	takes	on	the	responsibility	of	ensuring	diverse	representation	at	and	within	the	Archives.		In	2009	LHA	organized	an	art	benefit	where	they	invited	known	lesbian	artists	to	donate	one	piece	of	art	to	be	raffled	off	with	the	resultant	proceeds	going	to	the	organization.		Of	the	88	pieces	donated	for	the	fundraiser,	according	to	Shawnta,	women	of	color	artists	created	only	seven	or	eight	(personal	communication,	July	28,	2013).		In	order	to	address	this	inequality,	Shawnta	joined	the	committee	for	the	next	art	benefit,	where	she	worked	to	reach	out	to	more	women	of	color	artists.		For	Shawnta,	this	is	what	it	means	to	take	responsibility	to	ensure	one’s	place	at	the	table,	and	the	organizational	model	of	LHA	makes	that	possible.	She	says:	You	have	 to	be	a	self-defined	 lesbian	and	 then	you	can	do	everything	 that	everybody	else	does.	 	 And	 this	 is	 about	 being	 inclusive	 to	 the	 entire	 community	 and	 not	 putting	 the	responsibility	 on	 one	 person	 or	 one	 type	 of	 person.	 	 It’s	 also	 saying	 that	 if	 we	 fail,	 it’s	
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everybody’s	fault,	you	know,	and	so	then	it’s	everybody’s	opportunity	to	make	us	not	fail,	to	make	us	survive.	(personal	communication,	July	28,	2013)		After	this	exchange	with	Shawnta,	I	began	raising	the	issue	of	responsibility	in	my	interviews	with	others	involved	at	LHA	to	see	if	they	agreed	that	it	was	individuals	and	not	the	organization	that	held	responsibility	to	ensure	widespread	representation.		For	some	it	was	clear:	“Everybody	has	to	be	responsible	for	their	own	legacy”	(white	coordinator,	personal	communication,	July	24,	2013),	while	for	others	the	matter	was	a	little	more	complicated.		One	current	Archives	intern,	a	white	woman,	initially	responded:	“The	question	of	responsibility	here	is	an	interesting	one	because	I	feel	like,	I	always	fall	back	on	the	Archives	are	volunteer	run,	like,	(laughing)	so	sorry	about	that!”		Becoming	serious	again	she	continues,		But	 like,	 what	 kind	 of	 excuse	 is	 that	when	 there’s	 like	 this	 dearth	 of	 representation	 of	 a	really	 important	group	of	people,	of	 lesbians.	 	 I	mean,	I	know	so	maybe	it	would	be	in	the	Archives’	 interest	 to	 contact,	 I	 was	 just	 reading	 about	 this	 group,	 I	 think	 it	 was	 Muslim	lesbians	 in	 New	 York	 City…I	 think	 if	 the	 Archives	 are	 noticing	 there’s	 a	 lack	 of	representation	 in	that	area	specifically,	 they	could	 like	reach	out	to	this	group…	(personal	communication,	July	24,	2013)			Saskia,	a	longtime	coordinator	at	the	Archives,	a	white	Dutch	woman,	indicated	that	while	at	one	time	she	may	have	believed	that	responsibility	fell	on	the	individual,	this	is	no	longer	the	case.		She	does,	however,	recognize	how	a	lack	of	available	resources	might	come	into	play:		 Once	you	are	aware	of	the	absence	of	something,	ideally	you	would	go	out	and	look	for	that	stuff.		Within	our	limited	resources,	maybe	we	can’t.		But	this	is	what	infuriates	me.		Every	time	when	 somebody	 says,	 oh	 you	 think	we’re	 too	male-identified,	well	 then	 give	me	 ten	examples	of	women	who	can	do	it.		I’m	like,	no!	It’s	your	job	to	go	and	find	it.			Drawing	parallels	with	other	situations	where	a	group	of	oppressed,	excluded	people	are	expected	to	do	the	work	and	make	the	case	for	their	own	inclusion,	Saskia	says	“No!	It’s	our	job”	(personal	communication,	July	26,	2013).		
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	 Saskia,	who	identifies	as	a	cis	gender,	lesbian	woman,	shared	an	example	of	how	she	personally	is	taking	responsibility	to	ensure	that	trans	and	gender-nonconforming	individuals	are	represented	within	the	Archives.	I	have	been	thinking	about	this	a	lot	recently,	and	I’ve	been	thinking	about	it	in	terms	of	the	trans	community…how	can	we	do	something,	you	know?	I	don’t	necessarily	want	to	spend	a	lot	of	my	time	thinking	about	something	that	I	find	problematic,	I’d	rather	go	out	and	play	with	the	kids!	But	one	of	the	first	things	I	did	when	I	started	to	realize	that	we	have	to	reach	out	ourselves	is	that	I	took	one	of	my	photographs	that	I	didn’t	have	at	the	Archives	yet.	It’s	Leslie	Feinberg-	 it’s	 a	 fabulous	photo	and	 I	put	 it	up	 [into	 the	digital	holdings].	 	 I	made	 it	part	of	our	collection	so	at	that	point	I	could	integrate	the	word	trans	in	our	database.		And	I	took	the	work	of	Della	Grace,	now	called	Del	La	Grace	Volcano,	and	got	permission	to	put	up	his	work	 and	 integrate	 it.	 	 So	 at	 least	 there	 is	 a	 start.	 (personal	 communication,	 July	 26,	2013)		Expressing	a	desire	for	others	to	join	her,	Saskia	said,	“I’m	not	saying	that	every	time	you	go	to	bed	you	have	to	think,	who	did	I	forget?	Who	did	I	forget!?	But	it	would	be	great,	I	would	love	it	if	people	were	just	friendly	and	say	I’ve	realized	you	don’t	have	anything	by	so	and	so	but	here	is	some”	(personal	communication,	July	26,	2013).		For	Saskia,	the	inclusion	of	trans	and	genderqueer	folks	within	the	Archives	could	really	be	just	that	easy.		Several	months	of	field	observations	and	dozens	of	interviews	tell	a	different	story.	
Gender	Identity	in	the	Archives	Kate	Eichhorn,	author	of	The	Archival	Turn	in	Feminism,	marvels	at	the	longevity	of	the	Lesbian	Herstory	Archives,	arguing,		This	 is	 an	 especially	 notable	 achievement	 because	 more	 than	 most	 surviving	 women’s		 organizations	 from	 the	 1970’s,	 the	 LHA	 has	 clung	 to	 its	 original	 principles,	 many	 deeply		 inflected	by	the	era’s	radical	feminist	and	lesbian	separatist	ideologies.		If	it	has	managed	to		 survive		 and	attract	the	support	of	younger	women,	however,	it	is	because	the	archive	has	not	blindly	clung	to		 its	 original	 principles…it	 has	 made	 an	 effort	 to	 adapt	 to	 changing	 understandings	 of	 gender	 and		 sexuality	(for	example,	by	working	to	accommodate	and	accept	the	place	of	transgender	women	who		 identify	as	lesbians	and	transgender	men	who	once	identified	as	butch	dykes).	(2013:49)		As	Eichhorn	points	out,	the	Lesbian	Herstory	Archives	faces	the	unique	challenge	of	merging	its	past,	lesbian	separatist	roots	with	the	present	socio-political	moment	where	the	categories	of	sex	and	gender	are	called	into	question	at	every	turn.		How	does	an	
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organization	that	is	not	only	created	out	of	a	particular	historical	moment,	but	also	sees	the	preservation	of	that	historical	moment	to	be	a	guiding	principle,	adapt	to	prevailing	ideals	without	abandoning	everything	it	stands	for?	This	question	weighs	heavily	on	many	who	are	closely	affiliated	with	the	LHA,	and	their	struggle	with	this	becomes	most	evident	when	discussing	sex,	gender,	and	belonging	at	the	Archives.			One	of	the	founding	members	of	the	Archives	raised	this	issue	when	discussing	the	lesbian-separatist	roots	of	the	organization.		She	points	out	that	there	are	many	lesbians,	whose	own	materials	are	housed	at	the	Archives,	who	are	adamant	about	not	sharing	space	with	men.		For	these	individuals,	a	woman-only	space	is	incredibly	important.		There	are	also	collections	within	the	Archives’	holdings	that	were	donated	with	the	caveat	that	only	women	would	view	the	contents	(D.	Edel,	personal	communication).		This	all	seemed	pretty	straightforward	in	the	mid-seventies	and	eighties	when	sex	and	gender	were	still	widely	accepted	as	inherently	binary,	but	how	does	this	desire	for	a	woman-only	space	translate	to	this	contemporary	moment?		My	research	reveals	that	despite	Eichhorn’s	praise	of	LHA	for	adapting	to	the	changing	understanding	of	sex	and	gender,	it	doesn’t	translate	very	well,	and	certainly	not	without	a	degree	of	conflict	and	tension.			A	founding	member	of	the	Archives	explained	to	me	that	while	the	Archives	has	adapted	in	many	ways	and	is	no	longer	a	woman-only	space,	there	are	limits	to	this	inclusionary	turn.		She	summarizes	the	issue	like	this:		It’s	 a	warm	and	 inclusive	 space.	Yes,	 you’re	welcome	 to	 come	and	use	 it	 the	 same	way	anybody	 is	welcome	to	come	and	use	it,	but	we’re	not	going	to	change	for	you.		Because	that’s	not	who	we	are.		And	that’s	causing,	every	once	in	a	while…that	causes	some	friction.		But	my	belief	is	that	there	needs	to	be	broader	understanding,	but	 there	also	needs	 to	be	a	space	where	trans	women	who	are	now	men,	 or	 trans…trans	 have	 an	 archives	 that	 reflects	 their	 lives.	 (personal	 communication,	 July	 10,	2013)		
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It	became	very	clear	in	this	and	other	interviews	with	Archives	elders	that	there	is	a	degree	of	discomfort	and	misunderstanding	around	transgender	identities,	particularly	in	regards	to	naming.		Here	Deb	struggles	with	finding	the	words	to	describe	the	group	she’s	referring	to:	“there’s	a	younger	generation	of…trans…I	I	I	don’t	know….trans	people…women	to	trans	people…”(personal	communication,	July	10,	2013).	Another	coordinator	struggles	to	distinguish	between	butch	and	trans:	“There’s	a	whole	group	of	lesbians	who	I	think	are	butch	and	they	say	no,	they’re	trans.		They	don’t	say	trans	men	and	they	don’t,	I	mean,	they	don’t	say	trans	men	and	they	don’t	say	men.		And	they	float	around	in	that	in-between	position”	(personal	communication,	August	8,	2013).		As	seen	above,	part	of	this	misunderstanding	and	discomfort	can	be	attributed	to	the	inability	to	access	the	right	words	to	describe	what	they	see.		This	is	compounded	by	their	refusal	to	accept,	at	face	value,	the	experience	and	self-definition	of	trans	individual	lives.			Some	of	the	early	Archives	coordinators	called	into	question	the	existence	of	trans	as	an	identity,	suggesting	that	perhaps	individuals	felt	trapped	by	gender	role	expectations	and	turned	to	a	trans	identity	as	a	solution,	a	false	consciousness	of	sorts.		One	coordinator	said,		 I	could	make	an	argument	that	the	whole	issue	of	transgender	is	ridiculous.		Because	as	a	feminist	I	believe	that	you	should	be	able	to	express	yourself	any	way	you	want	to	without	having	to	chop	off	body	parts.		Which,	I	think	is	like	giving	into	the	medical	establishment,	okay?		In	the	same	way	that	I	feel	that,	you	know,	cosmetic	surgery	is	being	sold	to	women	especially.	 	(personal	communication,	July	25,	2013)		Another	early	and	long-time	coordinator,	began	by	admitting	that	she	was	generalizing,	but	she	struggled	to	put	her	thoughts	into	words:			You	may	 think	 that	 you’re	not,	 that	 you	 are,	 that	 you’ve	 sort	 of	 been	 a	 guy	but	what	 you’re	 really	thinking	is	that	I	hate	that	I’m	forced	to	behave	in	a	typical	women’s	fashion.		Um…I	mean	there	are	examples	of	kids	who	have	gone	through	one	sex	change	and	have	then	changed	back.	 	To	me	that	is…I	 don’t	 know	 what	 that	 is.	 	 That	 is	 extremely	 difficult.	 	 I	 think	 that	 if	 we	 get	 away	 from	 the	
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preconceived	 roles	 that	 we	 will	 get	 away	 from	 a	 lot	 of	 the	 problems	 around	 them…	 (personal	communication,	July	26,	2013)		I	imagine	that	the	look	on	my	face	revealed	something	to	this	interviewee	because	she	immediately	began	to	back	pedal,	“Um,	that’s	really	simplifying	it,	you	know,	and	I’m	absolutely	convinced	that	that	there	are	a	lot	of	people	who	are	truly	born	in	the	wrong	body,	and	I	think	there	are	a	lot	of	people	who	are	neither	or	both…God,	I’m	going	to	be	so	hated!”	(personal	communication,	July	26,	2013).			Surely,	this	biological	essentialism	and	refusal	to	accept	trans	individual’s	own	experience	and	identification	contributes	to	the	anger	directed	at	lesbian	communities,	so	often	cited	by	these	long-time	coordinators	at	the	Archives.		Deb,	a	cofounder	of	the	Archives	explains	that	while	older	folks	who	identify	as	trans	“understand	that	the	Archives	is	not	for	them”,	younger	trans	folks	“fight	us	when	we	say	we’re	not	going	to	neutralize	our	pronouns”	(personal	communication,	July	10,	2013).		According	to	several	interviewees,	the	New	York	City	Dyke	March	is	an	ideal	site	to	witness	this	ongoing	battle.			Maxine,	a	member	of	the	Dyke	March	Committee	as	well	as	the	Archives	Coordinating	Committee	explains,		So	even	at	the	Dyke	March	where	we	are	open	to	trans	women,	we’re	open	to	anyone	who	identifies	as	a	woman,	we	have	had	people	come	to	our	meetings	to	tell	us	that	women,	that’s	not	a	category	that	 exists.	 	 They	 never	 say	men	 is	 not	 a	 category	 that	 doesn’t	 exist.	 	 And	 you	 know,	 they	 try	 to	disrupt	the	meetings	and	they	say,	so	what’s	a	woman?	My	answer	to	that	is,	in	a	very	nice	way,	if	the	word	 speaks	 to	 you,	 come	 to	 the	Dyke	March.	 	 If	 it	 doesn’t,	 don’t….I	don’t	 get	 that!	We	have	 trans	women	 on	 our	 committee.	 	 We	 are	 not	 transphobic!	 We	 just	 don’t	 want	 men	 there.	 (personal	communication,	July	25,	2013)		Another	Archives	coordinator	argues	that	this	anger	from	the	trans	community	is	misplaced	and	that	it	is	the	women’s	and	lesbian	movements	where	trans	folks	have	often	found	support.			I	think	there’s	a	lot	of	anger	in	the	Trans	community	that	is	directed	toward	lesbians	that	don’t	really	deserve	 it.	 	 I	 look	 at	my	 last	 pictures	 of	 the	Dyke	March	 and	 almost	 all	 of	 the	 signs	 are	Trans	but	they’re	 against	 lesbians.	 	 They	 are	 about,	 we	 belong	 here	 too.	 	 And	 I	 think	 that	 is	 just	 amazing.		
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Archives	does	struggle	with—	being	trans	inclusive	and	also	being	inclusive	of	male	allies.”	She	continued,	“It	definitely	wasn’t	designed	to	be	trans	inclusive.		In	the	70s.		And	how	much	it	is	today	has	to	do	with	who	you	talk	to	and	what	you	look	at,	you	know,	how	you	frame	your	questions	when	you	come	in”	(Katie,	personal	communication,	July	24,	2013).		Katie’s	response	was	certainly	true	for	my	own	experience	with	how	interviewees	responded	to	the	idea	of	the	Archives.		It	did	depend	on	who	I	spoke	with	and	how	I	framed	my	questions.		Sometimes,	in	the	space	of	a	single	interview,	the	Archives	would	be	described	as	both	inclusive	and	exclusive.		Another	intern	in	her	early	20’s	said,		I	hesitate	to	be	an	authority	or	say	super	confidently	like	“oh	the	Lesbian	Herstory	Archives	is	trans	inclusive”	because	like	I	said,	there	has	been,	um,	fucked	up	things	said	in	here	by	a	coordinator...but	then	Meghan	downstairs	was	responding	to	someone	accusing	the	Archives	of	being	transphobic	and	she	was	 like,	 “oh	my	 trans	 boyfriend	 is	 totally	 happy	 here	 and	 into	 the	 space”	 and	 so	 I	 guess	 it’s	important	 to	 always	give	people	 the	 space	 to	 come	up	with	 their	own	opinions.	 	But	 for	people	 in	academia	to	be	like	“raawwrr!!	this	is	what	I	think!!!,”	I’m	really	put	off	by	that.	(Courtney,	personal	communication,	July	19,	2013)			Interns	like	Katie	and	Courtney	describe	being	put	on	the	defensive	by	friends	(other	queer	twenty-somethings)	who	criticized	the	LHA.		They	point	out	that	most	of	the	criticisms	come	from	people	who	had	never	stepped	foot	inside	the	Archives.	Courtney	continued:	And	everybody	kind	of	teases	me.		Especially	my	one	friend.		She’s	like,	it’s	not	an	inclusive	space.		So	they’re	like,	oh	that’s	weird!	It’s	only	for	lesbians?	HAHAHA!	And	I’m	like,	well	it’s	a	lesbian	space	but	women	who	identify	as	bisexual,	queer	people,	gender	nonconforming	people,	trans,	like	it’s	a	space	for	a	lot	of	people,	but	yes,	it’s	exclusive…	(personal	communication,	July	19,	2013)		Here	Courtney	defends	the	space	as	being	one	for	a	lot	of	different	kinds	of	people	but	also	exclusive	to	lesbians.		As	Katie	pointed	out,	it’s	complicated.	And	it	depends	on	who	one	talks	to.	It’s	not	possible	to	simply	declare	the	LHA	inclusive	or	exclusive	of	trans	and	genderqueer	folks,	for	even	as	the	LHA	refuses	to	change	their	name	or	guiding	principles	to	reflect	and	include	a	broader	range	of	gendered	identities,	they	open	their	doors	to	those	same	individuals	who	remain	excluded	from	the	organization’s	name	and	publically	stated	mission.		
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To	the	Lesbian	Herstory	Archives,	With	Love	Without	prompting,	each	of	my	interview	participants	devoted	much	of	their	discussion	of	LHA	to	detailing	the	many	ways	the	organization	has	changed	their	lives,	influenced	their	outlooks,	and	paved	the	way	for	their	futures.		For	example,	many	participants	highlighted	the	impact	of	the	Archives	as	a	tremendous	source	of	knowledge	about	themselves	and	about	the	world	around	them.		Saskia,	who	came	to	the	Archives	in	the	late	1980s,	spoke	of	the	educational	impact	LHA	had	on	her:		I	had	no	education	at	all,	you	know?	No	knowledge	about	how	the	world	works,	 		 how	 society	 works…	 so	 to	 come	 here	 and	 to	 just	 immerse	myself	 in	 all	 this,	 in	 all	 these	
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	 narratives	and	all	this	information…it	gave	me	such	an	incredible	picture,	and	kind	of	really		 brought	all	of	my	ideas	and	mostly	my	feelings	to	such…in	such	a	way	that	made	sense	to		 me.	(personal	communication,	July	28,	2013)		Another	interviewee	who	served	as	an	Archives	Coordinator	in	the	1990s	spoke	of	the	unique	research	opportunities	she	encountered	as	a	member	of	the	Archives	Collective:			 That	apartment	gave	me	access	to	a	variety	of	the	queer	press	and	I	organized	that		 collection	 and	 got	 to	 know	 the	 different	 kinds	 of	 periodicals	 and	 worked	 with	 the		 collections	as	they	came	in	and	saw	the	kinds	of	lives	that	people	had	led,	and	you		 know,	I	remember	exploring	and	being	amazed	at	how	much	political	work	white		 lesbians	 had	 done	 with	 the	 Panthers	 Party,	 or	 the	 anti-war,	 anti-violence	 activism	 that		 lesbians	were	involved	in.	(P.	Thistlethwaite,	personal	communication,	July	24,	2013)	 		Polly’s	early	work	with	the	Archives	served	to	expose	her	to	a	wide	range	of	activism	and	social	justice	issues,	and	more	importantly,	she	was	introduced	to	the	imperative,	intersectional	work	that	her	community	of	white	lesbians	had	participated	in,	knowledge	that	continues	to	inform	her	work	to	this	day.			Coordinators	and	volunteers	throughout	the	Archives’	history	were	intentional	in	making	sure	that	the	educational	impact	of	the	Archives	was	not	relegated	to	those	who	had	immediate	physical	access	to	the	space.		In	the	first	six	years	of	LHA’s	existence,	a	slideshow	digitizing	many	of	the	Archives’	holdings	was	“presented	to	over	eighty	groups	as	far	north	as	New	Hampshire,	as	far	west	as	Kansas,	and	as	far	south	as	Virginia”	(Lesbian	
Herstory	Archive	Newsletter,	no.	6,	1980).		An	article	about	the	periodical	collection	published	in	the	1995	issue	of	the	Newsletter	further	imagined	the	far-reaching	capacity	of	the	Archives--an	extract	from	it	reads:	“A	young	Lesbian	from	a	small	town	in	Maine	who	comes	to	visit	the	Archives	a	decade	from	now,	for	example,	will	be	able	to	know	that	she’s	not	alone,	that	there	have	been	Lesbians	in	her	area	before	her	who	have	survived	and	gone	about	their	lives”	(no.	15:	8).		Here	we	see	the	clear	connection	between	the	making	of	community	and	the	making	of	history:	as	Archives	members	construct	collections	and	slide	
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invisibility	stems	in	part	from	their	construction	as	a	model	minority,	which	is	considered	as	heterosexual:		In	 the	 racial/ethnic	 sexual	 discourse	 of	 the	 United	 States,	 the	 very	 queerness	 of		 Asian/Asian	 American	 queer	 subjects	 is	 often	 rendered	 invisible.	 	 It	 seems	 as	 though		 this	 polyglot,	 pantheistic,	 and	 polycentric	 “group”	 called	 Asian	 Americans,	 often		 identified	 (by	others	as	well	 as	by	 themselves)	as	a	monolithic	model	minority,	 could	not		 possibly	include	individuals	with	polymorphic	sexualities	among	its		members.	(1997:	40)		Regardless	of	the	source	of	invisibility,	the	negative	outcomes	associated	with	the	lack	of	representation	of	oneself	are	myriad.		As	Moore	et	al.	(2014)	point	out,		Most	youth	grow	up	without	knowledge	of	the	histories	of	people	like	themselves,	or	with	 		 	the	awareness	that	people	like	themselves	even	have	a	history.	This	absence	of	a	grounding		history,		 and	this	sense	that	they	are	nowhere	reflected	in	the	history	they	learn	in	school,	can	add	to		 the		 alienation	 that	 gay	 youth	 experience	 simply	 by	 virtue	 of	 growing	 up	 in	 heteronormative	 families,		 communities,	and	religious	traditions	(p.	2).			For	many,	the	Lesbian	Herstory	Archives	provides	the	opportunity	to	locate	oneself	within	history,	and	therefore	to	reaffirm	one’s	identity.		As	indicated	above,	this	alone	can	be	a	powerful	and	transformative	experience.		Perhaps	this	is	why	lesbians	from	the	United	States	and	around	the	world	have	come	to	see	LHA	as	a	holy	site	(S.	Smith,	personal	communication,	July	28,	2013),	or	refer	to	their	visit	to	the	Archives	as	a	“pilgrimage”	(D.	Edel,	personal	communication,	July	10,	2013).	
The	Archives	as	a	Path	to	the	Future		In	addition	to	providing	individuals	with	opportunities	for	education	and	identity-development,	research	participants	describe	how	the	Lesbian	Herstory	Archives	has	paved	the	way	for	their	futures,	particularly	in	regards	to	their	careers.		Crysta,	a	university	librarian	and	Coordinator	at	the	Archives,	credits	LHA	with	influencing	her	decision	to	become	a	librarian	(personal	communication,	July	29,	2013).		In	another	interview,	Maxine,	a	long-time	Coordinator,	told	me	about	an	Archives	volunteer	from	“years	ago”	with	whom	she	still	maintains	contact:		
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I	put	her	on	[transcribing]	the	tapes	and	she	just	couldn’t	fucking	believe	it,	you	know?	Her		 life	changed	and	she	ended	up	moving	to	Denver—she’s	getting	her		 degree	 in	 archival		 [studies]…that	 happens	 a	 lot.	 	 A	 lot	 of	 the	 people	 who	 decide	 to	 become	 librarians	 or		 archivists—it’s	because	they’ve	been	to	the	Archives.		(personal	communication,	July	25,	2013)		In	the	span	of	a	three-hour	long	interview,	Maxine	had	mentioned	three	other	individuals	who	began	their	archival	careers	at	the	Archives	before	setting	out	to	start	community-based	lesbian	archives	in	other	states	and	countries.		This	influence	extends	to	those	who	went	on	to	work	in	institution-based	archives	as	well.		Eichhorn,	author	of	The	Archival	







with	it.	–McMillan	and	Chavis		 While	the	Lesbian	Herstory	Archives	has	been	an	important	source	of	future	direction	for	so	many,	the	organization	also	encourages	meaningful	connections	to	the	past.		One	Archives	visitor	struggled	to	describe	how,	for	her,	the	collection	brings	lesbian	history	to	life:			 In	 my	 memory	 space,	 I	 can	 hear	 voices	 that	 I	 didn’t	 actually	 hear.	 	 Like…(long	 pause)		 like	 some	 of	 the	 physical	 archives	 were	 coming	 alive	 with	 these	 voices.	 	 There	 was		 clothing,	 there	 was	 maybe	 a	 vest	 or	 something,	 like	 a	 jacket	 that	 was	 hanging	 up	 that		 I	just	saw,	like	I	could	see	in	my	mind’s	eye	someone	wearing	that	in	a	Dyke	March		 or	 like		 a	Dykes	on	Bikes	ride	or	something,	I	don’t	know	(laughs),	like	in	the		seventies	or	whatever.			 And	I	could	hear,	like,	women	chanting	or	yelling	or	making		 noise	 and	 it	 was	 almost	 like		 there’s	this,	like	a	palimpsest	of	archive	in	the	space.		 Every	 single	 person	 walking	 through		 those	doors	in	adding	another	layer	of	archive,	the	living	archive.		It’s	a	powerful	feeling	to		 be	in	that	space.	(Julie,	personal	communication)		A	central	argument	in	Ann	Cvetkovich’s	book,	An	Archive	of	Feelings:	Trauma,	Sexuality,	and	
Lesbian	Public	Cultures,	is	that	this	affective	power	is	central	to	the	queer	archive:	“Lesbian	and	gay	history	demands	a	radical	archive	of	emotion	in	order	to	document	intimacy,	sexuality,	love,	and	activism—all	areas	of	experience	that	are	difficult	to	chronicle	through	the	materials	of	a	traditional	archive	(2003:241).”		The	LHA	Brooklyn	brownstone	is	bursting	at	the	seams	with	non-traditional	materials	and	ephemera,	like	the	decorated	motorcycle	vest	that	Julie	remembers	as	she	reflects	back	on	her	time	at	the	Archives.		Cvetkovich	defines	ephemera	as	“the	term	used	by	archivists	and	librarians	to	describe	occasional	publications	and	paper	documents,	material	objects,	and	items	that	fall	into	the	
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miscellaneous	category	when	being	catalogued”	(2003:243).		In	addition	to	books,	periodicals,	photographs,	newspaper	articles,	letters,	and	other	more	traditional	archival	items,	the	Archives’	holdings	include	a	large	t-shirt	collection,	assorted	dildos,	a	political	button	collection,	musical	instruments,	framed	photographs,	and	other	sundry	items	of	importance	to	individuals	or	groups.		According	to	Daly	(2016),	ephemera	serves	to	trigger	affective	response,	particularly	for	those	underrepresented	in	traditional	archives,	because	“ephemera	evoke	activities	in	which	ordinary	people	choose	to	engage,	in	their	everyday	lives	and	in	the	extraordinary	moments	they	experience	or,	better,	orchestrate”.		In	this	way,	“people	whose	perspectives	and	transactions	are	not	typically	recorded	in	archives	have	special	relationship	with	ephemera”	(p.86).		In	other	words,	ordinary	individuals	see	themselves	reflected	in	the	ephemeral,	hence	experience	an	emotional	response	born	of	recognition.		Both	the	contents	of	the	Archives	and	the	actual	archival	structure	that	houses	the	collection	are	intended	to	evoke	emotion	and	inspire	communal	memory,	which	in	turn	serve	as	a	bridge	linking	past,	present,	and	future.	In	the	words	of	Cvetkovich,	“organized	as	a	domestic	space	in	which	all	lesbians	will	feel	welcome	to	see	and	touch	a	lesbian	legacy,	LHA	aims	to	provide	an	emotional	rather	than	a	narrowly	intellectual	experience”	(2003:241).		 This	 communal	memory	 and	 connection	 to	 the	 past	 is	 not	 only	 facilitated	 by	 the	materials	 housed	within	 the	 Archives,	 but	 also	 through	 the	 stories	 told	 of	 past	 lesbians	whose	 legacies	 are	 kept	 alive	 by	 LHA.	 	 In	 issue	 16	 of	 the	 Lesbian	 Herstory	 Archives	
Newsletter	published	in	1996,	an	intern	shares	her	experience	of	bringing	lesbian	history	to	students	at	her	Alma	mater:			 This	 fall,	 I	 brought	 an	 Archivette	 and	 the	 slide	 show	 to	 Smith	 College.	 	 There	 are	 slides		 of	Mabel	in	the	show	and	we	told	a	little	bit	about	her	life	and	her	forty	year		 love	for	Lillian.		
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